PERSONALITY.                  l6^

.magga^ u is but a mode of expression for axle, wheels,
pole, and other constituent parts, placed in a certain
relation to each other, but when we come to examine the
members one by one, we discover in the absolute sense
there is no chariot...in exactly the same way the words
" living entity " and "I51 are but a mode of expression
for the five attachment groups (skandhas)^ but when we
come to examine the elements of bein^, one by one, we
discover in the absolute sense there is no living being there
to form a basis for such figments as "I am " or " I" ; in
other words, that in the absolute sense there is only name
(ndwa) and form {rufia)^ In another place the same
author writes: "They say it is a living entity that walks,
it is a living entity that stands ; but is there any living
entity to walk or to stand? There is not. But even as
people speak of a carf.s going, though there is nothing
corresponding to the word cart to go or to stand, yet when
the driver has yoked up four oxen and drives them, we
then, k by a mere convention of speech, talk of the carfs
going or of the cart's standing ; in exactly the same way the
body on account of its lack of intelligence resembles the
cart, the impulsions of the thoughts resemble the oxen,
the thought resembles the driver, and when the thought of
walking or of standing arises, the windy element (== nerv-
ous impulse) arises and shows itself in the actions, and
walking etc., are brought about by this action of the mind
and permeation by the windy element. Accordingly, to say:

' It is a living entity that walks, it is a living entity that
stands ; I walk, I stand/ is but a mere convention of speech."
Similarly says Nagasena in the Milindapanha: "Just as it
is by the condition precedent of the co-existence of its
various parts that the word " chariot " is use.d, just so is it
that where the skandhas are there we talk of being." " In
relation to the eye and form arises visual consciousness, and
simultaneously with it contact (sparsa\ emotion (yedana}^
idea, thought, subsumplion, perception of reality and atten"
tion--these processes (d/iarma) arise in dependence on one
^mother, but there is perceived no cognising subject."

As Buddhism resolves the whole phenomenal universe
(prapancha}^ outside which nothing exists, into pure psychic